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Thesis: 
 

My aim here is to piece together a new perspective on Simon’s name change, and focus 
specifically on the significance such a name would have had for the Apostles and early 
disciples.  In particular, I argue that Simon Peter’s name represents his role as the high priest 
and overseer of the Apostles.  For, Simon Peter’s name, in Aramaic was “Kepha” the name is 
transliterated from Greek “Κηφᾶς” and commonly thought to be “כיפא” in modern Hebrew 
script.  I argue that “Κηφᾶς” a variant of the name Caiaphas “Καϊάφας”, or “קיפא” in modern 
Hebrew script.  Both names are exceedingly uncommon for their time and place.  Given that 
the two names are twin variants, and exceedingly rare, if not unique in First Century Judea, 
we should take the renaming of Simon Bar-Jona as “Κηφᾶς” as a significant piece of evidence 
that he was being elevated by Christ into the role of a kind of chief priest among the Apostles, 
or bishop/overseer of the Apostles.  I look to linguistic, exegetical, and patristic evidence to 
support an abductive argument that Simon Kepha and Joseph ben Caiaphas are related as 
type/anti-type, and that the significance of Simon Kepha’s name change would have been 
understood by the Aramaic speaking Apostles as signaling his role as High Priest of the new 
Sanhedrin. 
 

Biblical Sources: 
 

1. Matthew 16:16-19 16 Simon Peter replied, “You are the Christ, the Son of the living 
God.” 17 And Jesus answered him, “Blessed are you, Simon Bar-Jonah! For flesh and 
blood has not revealed this to you, but my Father who is in heaven. 18 And I tell 
you, you are Peter, and on this rock[a] I will build my church, and the gates 
of hell[b] shall not prevail against it. 19 I will give you the keys of the kingdom of 
heaven, and whatever you bind on earth shall be bound in heaven, and whatever 
you loose on earth shall be loosed[c] in heaven.” 
 

2. Matthew 26:57-65  57 Then those who had seized Jesus led him to Caiaphas the high 
priest, where the scribes and the elders had gathered. 58 And Peter was following 
him at a distance, as far as the courtyard of the high priest, and going inside he sat 
with the guards to see the end. 59 Now the chief priests and the whole council[h] were 
seeking false testimony against Jesus that they might put him to death, 60 but they 
found none, though many false witnesses came forward. At last two came 
forward 61 and said, “This man said, ‘I am able to destroy the temple of God, and to 
rebuild it in three days.’” 62 And the high priest stood up and said, “Have you no 
answer to make? What is it that these men testify against you?”[i] 63 But Jesus 
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remained silent. And the high priest said to him, “I adjure you by the living God, tell 
us if you are the Christ, the Son of God.” 64 Jesus said to him, “You have said so. But I 
tell you, from now on you will see the Son of Man seated at the right hand of Power 
and coming on the clouds of heaven.” 65 Then the high priest tore his robes and 
said, “He has uttered blasphemy. What further witnesses do we need? You have now 
heard his blasphemy.  
 

3. John 1:42 42 He brought him to Jesus. Jesus looked at him and said, “You are Simon 
the son of John. You shall be called Cephas” (which means Peter[a]). 
 

4. 1 Cor 15:5 “and that he appeared to Cephas, then to the twelve.”  Significance: This 
appears to be a reference to Simon Cephas, and in some Syriac manuscripts, Cephas 
is spelled in a way that is identical to “Kaiaphas”. 

 
Early Church Fathers and Typology: 
 

5. Ephrem the Syrian (AD 306-373)(1989). Hymns. Trans. Kathleen E. McVey. pg. 327: 
Ephrem composes a hymn blessing Simon Cephas as the “unshakable rock (cephas)” 
and curses “Caiaphas”. In the Syriac, the word-play and juxtaposition is obvious. 
 

6. ST. MACARIUS THE EGYPTIAN (AD 300-399), Homily 26: Notes Moses and Aaron as 
High Priests, then jumps to Caiaphas, then to Peter, the successor to Moses. Thus, 
Caiaphas and Cephas are both identified as High Priests occupying the Seat of 
Moses. 

 
7. Saint Isidore of Pelusium (d. c. AD 450), Book 1, Letter 57, To Cyrus: Makes a 

typological argument between Caiaphas and Peter using Matthew’s Gospel. Caiaphas 
is the “old wine skin” who rents his vestments (the old wineskins break) when 
hearing that Jesus is the Messiah and the Son of God. Peter is the new wine skin in 
which the revelation that Jesus is the Messiah, the Son of the Living God, is poured. 

 
Jewish Sources: 
 

8. Toledot Yeshu: Early medieval Jewish anti-Christian polemic names Simon Peter 
“Simon Caiaphas” in Hebrew, which shows the understanding of Cephas = Caiaphas, 
and lends credence to Wright’s thesis of interchange.  The 1681 version, by Hebraist 
Wagenseil spells it “Simon Caiaphas”. 
 

9. The Encyclopaedia Judaica has an entry on “Petter ben Joseph” that refers to Simon 
Peter as "Simon Caiaphas", which may be an interesting confirmation of the way the 
name has been understood as a variant of the High Priest's name:"...it is interesting 
to note that R. Tam accepts the medieval legend that Peter (Simon Caiaphas) was a 
devout Jew who sacrificed himself in order to effect the separation between Judaism 
and Christianity, and is the author of the prayer *Nishmat, a legend whose 
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authenticity had been rejected by R. Tam's grandfather, Rashi (see Maḥzor Vitry, ed. 
by S. Hurwitz (19232), 282 n. 5, 362 n. 5). 

 
Secondary Scholarship 
 

10. Anglican Archbishop Richard Chenevix Trench in “Unconscious Prophesies” (1846) 
says Caiaphas is another form of Cephas. 
 

11. C.I. Black (1855) Messias and Antimessias. pp. 124-125: Says Caiaphas and Cephas 
are forms of the same name, emphasizing the true and false “Chief Bishop” and the 
true and false foundation. Claims subsequent popes are types of Caiaphas rather 
than Cephas. 
 

12. Bishop Christopher Wordsworth (Scottish Episcople Church), The New Testament 
of Our Lord and Savior Jesus Christ in the Original Greek (1857, pg 19): Suggests 
that Cephas and Caiaphas come from the same root, argues for typological parallels 
between Peter and Caiaphas at Jesus’s trial and in Acts. Often cited as an expert in 
other commentaries about this issue. 
 

13. E.W. Hengstenberg (1865) Commentary on the Gospel of John, Vol. 2, pg. 70 Says 
Caiaphas and Cephas are variations, Christ renamed Simon for polemical purposes 
to contrast true and false rock. 
 

14. J.J. Goadby (1869) Timely Words, pg. 242 endorses Hengstenberg’s theory of the 
names.  
 

15. C.J. Ellicott (1878) Commentary on the New Testament says names are variants, 
both meaning “Rock”. Notes parallels in Acts 4:3-8 between the High Priests and 
John and Cephas. 
 

16. Scottish Presbyterian Thomas Whitelaw (1888). The Gospel of St. John: An 
Exposition Exegetical and Homiletical for the use of Clergymen, Students, and 
Teachers. Claims Caiaphas is Syriac for Greek and adopted by Caiaphas to signify his 
high priestly office. Cites Hengstenberg for support. 
 

17. F. W. Farrar (1891). The Gospel According to St. Luke with Maps, Notes, and 
Introduction. In Cambridge Bible for Schools and Colleges, pg. 334. Says Caiaphas is 
another form of Kephas. 
 

18. M. Dods (1897) The Expositor's Greek Testament, pg. 803 Says “Caiaphas = 
Cephas”. Is cited as an authority in several other commentaries when the names 
come up. 
 

19. F.J.A Hort (1898) The First Epistle of St. Peter pp. 152-3 Says that, despite spelling 
variations (Caf/Qof), Caiaphas is most likely a twin name to Cephas. 



 
20. Commentary on the Gospel According to St. John By William Bruce (1905, pg. 433): 

Here , Bruce uses an allegorical interpretation of Annas and Caiaphas as the will and 
intellect, notes that if their names mean “mercy” and “rock” it would have connected 
them to their sacred office, and typologically twinning them with John and Peter.  
 

21. Leo Baek (1906). "Simon Kepha". In Monatsschrift für Geschichte und Wissenschaft 
des Judentums, Jahrg. 50 (N. F.14), H. 3/4 (März/April 1906), pp. 185-
189.Essentially Baek quotes Sulzbach to the effect that "Cephas" is a "well-known 
pun" for rock on which the Sanctuary will be built, is even more transparent in 
meaning that "Caiaphas" (Simon Peter) should replace the previous כיפא in whose 
hat the temple keys are hidden. 
 

22. F. Crawford Burkitt (1912) The Syriac forms of New Testament proper names, pp. 3, 
9 discusses Caiaphas and Cephas as name variants.  
 

23. From the International Critical Commentary (1920): "The Aramaic name Kephas 
(perhaps the same as Kaiaphas) is familiar in Paul, who uses it to designate Simon 
always in 1 Cor. (1:12, 3:22, 9:5, 15:5) and generally in Gal. (1:18, 2:9, 11, 14; but cf. 
2:7, 8). It appears in no other Gospel but Jn., and the retention of the Aramaic כיפא is 
a touch that could hardly have occurred to any one whose mother speech was not 
Aramaic (see on vv. 38, 41, and cf. p. lxxix). By the end of the first century Simon was 
best known as Πέτρος, and he has been generally called by this name ever since." 
 

24. Giovanni Papini's "Storia di Cristo". 1921. Significance: Christ caught between two 
millstones, two heads of churches. 
 

25. The Moffatt New Testament Commentary based on the New Translation by Rev. 
Professor James Moffatt, D.D. The Gospel of John. (1928, pg. 255): Makes a 
paraphrastic comment that “Caiaphas” is “Cephas”.  
 

26. J. H. Bernard, D.D. (1929) A Critical and Exegetical Commentary on the Gospel of St. 
John, Vol. 1, of. 60. Says that the name Cephas is “… perhaps, the same as Kaiaphas”. 
 

27. Fredrick Bussby (1947). The Semitic Background of the Synoptics, pp. 112-113 cites 
William Wright (1890). Lectures on the Comparative Grammar of the Semitic 
Languages, pg. 50.: Bussby notes the theory that Caiaphas is a variation on Cephas 
and says that it is possible given Wright’s explanation that Qof and Kaf freely 
interchange across Semitic languages (Aramaic – Syriac – Hebrew). 
 

28. The Gospel According to St. John by C. K. Barrett, 2nd ed. (1955, 182-183) cites the 
authority of Adolf Schlatter on an alternate spelling of Cephas in Galilean Aramaic: 
 קיפא
 

29. J.M. Allegro (1979) The Dead Sea Scrolls and the Christian Myth: Says Caiaphas 
means “overseer” or “investigator” and was a role found among the Essenes, as well 



as the name for the investigator of the Messiah among the Sandrine. Says that it was 
dialectically applied to the “First Apostle” and that there is little doubt that the 
names Cephas and Caiaphas are the same in meaning and origin. 
 

30. Van Cangh Jean-Marie, van Esbroeck Michel. La primauté de Pierre (Mt 16, 16-19) et 
son contexte judaïque. In: Revue théologique de Louvain, 11e année, fasc. 3, 1980. 
pp. 310-324; Argue that the names are orthographically similar and intended to 
show that Simon is the new High Priest.  
 

31. Peter· -' the High Priest of the new covenant? Tord Forberg (1986) : Argues that 
Peter is the High Priest of the New Covenant, says that Kefas may have been chosen 
owing to the similarity to Caiaphas, who was high priest at the time. 
 

32. James B. Jordan "Peter as High Priest" (1994): Explains the parallels and typology 
between Peter and Caiaphas in Matthew, Mark, and John. In John’s Gospel, “Peter is 
Caiaphas”. 
 

33. From Scott Hahn’s “One Holy Church” (1994) lecture a series: notes name-play 
between Caiaphas and Cephas, and says that it is suggestive of Peter’s role as high 
priest. 

 
34. H.E. Will (1995) Commentary on the New Testament, Vol. 4, pg. 299; says “Caiaphas 

is the Syriac form of Cephas” 
 

35. Robert Eisenmen (1997) James the Brother of Jesus. Says “Cephas” and “Caiaphas” 
are linguistic variants, with very little difference in cursive writing at the time. 

 
36. Robert Price: Deconstructing Jesus (2000), pg. 21: Caiaphas and Cephas are 

typological doubles. Notes in a related YouTube video that the names are strikingly 
similar and the parallels obvious. 
 

37. D. James Kennedy (2004) Christ's Passion: The Power and the Promise (pg. 76): 
Says that Caiaphas is the same name as Cephas. 
 

38. A.J.M. Wedderburn, (2006). Jesus’ Action in the Temple: A Key or a Puzzle?"And if M. 
Ebner were correct in seeing in Peter’s nickname Cephas a counterbalance or 
counterblast to the name of Caiaphas (Jesus von Nazaret in seiner Zeit: 
Sozialgeschicht-liche Zugänge [SBS 196], Stuttgart 2003, 22004, 188–189) then this, 
too, would be a counter to the temple aristocracy, not the temple itself."  
 

39. Craig Keener (2013). Acts: An Exegetical Commentary : Volume 2: 3:1-14:28: Argues 
against contrastive play between Peter & John and Caiaphas & Annas on account of 
the fact that Luke failed to use the Aramaic "Cephas". The implication is that, 
counterfactually, the similar vocalization of the names would have made the parallel 
explicit. 
 



40. J.F. Hultin, "'What's in a Name?' The Use of 'Symeon Peter' in 2 Peter 1:1." Society of 
Biblical Literature, Annual Meeting. 25 November 2013, pg. 2. fn. 11: Hultin's 
analysis accords with Schlatter, who says that the Galilean Aramaic for "Κηφᾶς" 
would be "קיפא. Hultin says כיפא would have been transcribed as Χηφᾶς. Thus, we 
have very recent scholarship that stands in line with this long tradition of saying 
that Simon was renamed after the only other person in Judea with the name at the 
time, the High Priest of the Sanhedrin. 
 

41. Brandt Pitre (2019) notes the confessional parallel between Simon Cephas (Matt 
16:16) and Caiaphas’s interrogation (Matt 26:57). One says “You are the Messiah, 
the Son of the Living God”, and the other asks “In the name of the Living God, are you 
the Messiah, the Son of God”. Pitre says they are a type/anti-type and notes the 
name similarity. 
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